
"Now, write down this song and teach it to the people of Israel; put it in their 

mouths, in order that this poem may be My witness against the people of 

Israel.”  

Source 2: Sefer HaHinuch – The Book of Torah Education 

 

 

 

 

 

 

  

“Now write down this song…” 
Source 1: Devarim 31:19 

 

ֶכם ֶאת  יט ְתבּו לָּ ה, כִּ ּה ֶאת-ְוַעתָּ ֹּאת, ְוַלְמדָּ ה ַהז ירָּ ֵאל, -ְבֵני-ַהשִּ ְשרָּ יִּ
יֶהם: ּה ְבפִּ ימָּ ְהֶיהְלמַ   שִּ ֹּאת, ְלֵעד-ַען תִּ ה ַהז ירָּ י ַהשִּ ֵאל.--לִּ ְשרָּ ְבֵני יִּ  בִּ

 



Source 3a) Rashi 

 עמו אדמתו וכפר( מג, לב) עד השמים האזינו( א, לב לקמן) - הזאת השירה את( יט)

Source 3b) Ramban 

 יאמרוה ישראל כי, שירה ויקראה. האזינו והיא, עתה לך אגיד אשר השירה - הזאת השירה וטעם

 :הנעימה במקומות הפסק בהם יכתבו השירים כי, כשירה נכתבה וכן, ובזמרה בשיר תמיד

Source 4: The Verses in this week’s Perasha 

ה ֶאל  טז ֹּאֶמר ְיהוָּ ְנָך -ַוי ֶשה, הִּ מֹּ
ם ֵכב עִּ ם ַהֶזה -שֹּ עָּ ם הָּ ֶתיָך; ְוקָּ ֲאבֹּ

ה ַאֲחֵרי ֱאֹלֵהי ֵנַכר נָּ ֶרץ, ֲאֶשר -ְוזָּ אָּ הָּ
א י, -הּוא בָּ ַבנִּ ְרבֹו, ַוֲעזָּ ה ְבקִּ מָּ שָּ

תֹו.-ְוֵהֵפר ֶאת י אִּ ַרתִּ י ֲאֶשר כָּ יתִּ  ְברִּ

16 And the LORD said unto Moses: 
'Behold, thou art about to sleep with thy 
fathers; and this people will rise up, and 
go astray after the foreign gods of the 
land, whither they go to be among them, 
and will forsake Me, and break My 
covenant which I have made with them. 

י בֹו בַ   יז ה ַאפִּ רָּ ַההּוא -יֹוםְוחָּ
ַני ֵמֶהם,  י פָּ ְסַתְרתִּ ים ְוהִּ ַוֲעַזְבתִּ

עֹות ַרבֹות,  ֻאהּו רָּ יָּה ֶלֱאכֹּל, ּוְמצָּ ְוהָּ
ֹּא  ַמר, ַביֹום ַההּוא, ֲהל רֹות; ְואָּ ְוצָּ

י י -ַעל כִּ אּונִּ י, ְמצָּ ְרבִּ ֵאין ֱאֹלַהי ְבקִּ
ֵאֶלה. עֹות הָּ רָּ  הָּ

17 Then My anger shall be kindled 
against them in that day, and I will 
forsake them, and I will hide My face 
from them, and they shall be devoured, 
and many evils and troubles shall come 
upon them; so that they will say in that 
day: Are not these evils come upon us 
because our God is not among us? 

ַני ַביֹום   יח יר פָּ י, ַהְסֵתר ַאְסתִּ כִּ נֹּ ְואָּ
ל ה, ֲאֶשר -ַההּוא, ַעל כָּ עָּ רָּ הָּ

ה: שָּ ה, ֶאל  עָּ נָּ י פָּ ים -כִּ ֱאֹלהִּ
ים.  ֲאֵחרִּ

18 And I will surely hide My face in that 
day for all the evil which they shall have 
wrought, in that they are turned unto 
other gods. 

ֶכם ֶאת  יט ְתבּו לָּ ה, כִּ ה -ְוַעתָּ ירָּ ַהשִּ
ּה ֶאת ֹּאת, ְוַלְמדָּ ֵאל, -ְבֵני-ַהז ְשרָּ יִּ

יֶהם: ּה ְבפִּ ימָּ ְהֶיה  שִּ י -ְלַמַען תִּ לִּ
ֹּאת, ְלֵעד ה ַהז ירָּ ֵאל.--ַהשִּ ְשרָּ ְבֵני יִּ  בִּ

19 Now therefore write ye this song for 
you, and teach thou it the children of 
Israel; put it in their mouths, that this 
song may be a witness for Me against the 
children of Israel. 

 

 



 

Source 5: Commentary of Malbim 

 

"This can be appropriately explained by means of a parable: A king freed a slave from 
jail appointing him as responsible for his royal treasury. The king knew that this man 

had a long history as a thief. He also understood that he probably would not change 

this side of his character, the likelihood being that at some point, he would steal from 

the king, incurring his own death sentence. However, the king didn't want the man to 

die. And so, he recorded the entire episode in his royal archive; that the man was an 

incurable thief and that he himself had approved the appointment with full 
knowledge. Anyone who read the entry in the royal records thought that the purpose 

of the record was to deter and warn the thief that of he stole he would be severely 

punished. But in truth, it was a reminder for the king himself, that in the eventuality 

that the thief might commit the crime, the king would treat him lightly. After all he 

knew that the man was a thief and that he selected him. Similarly here; God says: I 

know that they will sin in the future, and therefore, WRITE DOWN THIS SONG for 

your own good. TEACH IT TO THE CHILDREN OF  ISRAEL, MEMORISE IT, let it be in 
your memory, on the tips of your tongues as an excuse, an explanation to Me so that 

you not be punished IN ORDER THAT THIS SONG BE A TESTIMONY FOR ME 

REGARDING BNEI YISRAEL – this will testify as to their exemption from 

punishment.": 

Halachic implications of Malbim’s reading? Rashi’s Ramban’s? 

 

 

 

 



 

Source 6a) Rambam Hilchot Mezuzah Ch. 7 

 

6b) Rav Alex Israel quoting his Rebbe, Rav Yehuda Amital z”l 

Rav Amital asserted that Shirat Haazinu essentially represents a study in 

History. "Remember world history, consider the fluctuations of generations; 

discuss it with your father and he shall inform you, your elder and he shall tell 

you." (32:7) If we follow the Rambam's logic, the entire Torah is being written 

in order to facilitate a text that interprets Jewish history, a key to decoding the 

past and future. What does this mean?  

Rav Amital posited that History and Torah are integrally connected. Without an 

understanding of our Historical situation, one can misread and misapply the 

entire Torah! The Torah rests upon Shirat Haazinu in order to tell us that a 

Torah divorced from the needs and context of its time, cannot be correct. And 

the converse is true as well. Rav Amital critiqued those who divorce our 

national History from Judaism seeing the course of Medinat Yisrael as a political 

secular process with no connection to God 

 

 

 

 

 



Source 7:  
Rav Naftali Tzvi Yehuda Berlin, Netziv, Intro to Ha’amek Davar 

 

 
"In Massechet Nedarim 38 it is suggested that the phrase "shira" as in "Write 
down this song" applies to the entire Torah…. How may the entire Torah be 
compared to song or poetry, after all it is not written in poetic style. Rather we 
must suggest that Torah as a whole contains the inner qualities of poetry in that 
poetry uses language in a unique way. Everyone knows that poetry differs from 
prose in that the ideas are not explicitly expressed, as in prose. In poetry one 
needs a commentary alongside the poem to say: "this stanza refers to this or 
that." This is not an external addition to the text, but this is the very nature of 
poetry, even for the layman. Moreover, in poetry, an expert, one who 
understands the allusion and the choice of phrase, will be enlightened by the 
language and style of the poem in a way radically different to a person who 
simply wishes to know the basic theme of the poem. In fact that person, ignorant 
in poetry, will probably emerge misunderstanding the intent of the poet.  Such 
is the nature of Torah. The stories are not explicitly interpreted and laid out 



before the reader. Rather one has to create a commentary that dwells upon the 
allusions, the precision of language … maybe alluding to a particular law, a 
teaching or a midrash."  

  

Source 8: Devarim 31:9 

ְכתֹּב מֶֹּשה, ֶאת   ה -ַויִּ ַהתֹורָּ
ּה ֶאל ְתנָּ ֹּאת, ַויִּ ים ְבֵני -ַהז ֲהנִּ ַהכֹּ
ים ֶאת י, ַהנְֹּשאִּ ית -ֵלוִּ ֲארֹון ְברִּ

ה; ְוֶאל ל-ְיהוָּ ֵאל.-כָּ ְשרָּ ְקֵני, יִּ  זִּ

9 And Moses wrote this law, and 
delivered it unto the priests the sons of 
Levi, that bore the ark of the covenant 
of the LORD, and unto all the elders of 
Israel. 

…………. 

ֶכם ֶאת  יט ְתבּו לָּ ה, כִּ ּה ֶאת-ְוַעתָּ ֹּאת, ְוַלְמדָּ ה ַהז ירָּ ֵאל, -ְבֵני-ַהשִּ ְשרָּ יִּ
יֶהם: ּה ְבפִּ ימָּ ְהֶיהְלמַ   שִּ ֹּאת, ְלֵעד-ַען תִּ ה ַהז ירָּ י ַהשִּ ֵאל.--לִּ ְשרָּ ְבֵני יִּ  בִּ

 

"Now, write down this song and teach it to the people of Israel; put it in their 

mouths, in order that this poem may be My witness against the people of 

Israel.”  

ת בכ ה אֶׁ ְכתֹּב מֹּשֶׁ ת-ַויִּ ֹּאת, ַביֹום ַההּוא; ַוְיַלְמָדּה, אֶׁ יָרה ַהז ְבֵני -ַהשִּ

ְשָרֵאל ת גכ.  יִּ ן-ַוְיַצו אֶׁ ַע בִּ ֱאָמץ-ְיהֹושֻׁ ר ֲחַזק וֶׁ ֹּאמֶׁ ת--נּון, ַוי יא אֶׁ י ַאָתה ָתבִּ -כִּ

ל ְשָרֵאל, אֶׁ ר-ְבֵני יִּ ץ ֲאשֶׁ י ָלהֶׁ -ָהָארֶׁ ְשַבְעתִּ ָמְךנִּ ה עִּ ְהיֶׁ י, אֶׁ כִּ י  דכ.  ם; ְוָאנֹּ ַוְיהִּ

ת ְכתֹּב אֶׁ ה, לִּ ְבֵרי ַהתֹוָרה-ְכַכּלֹות מֹּשֶׁ ֹּאת-דִּ ר:-ַעל--ַהז ָמם  ֵספֶׁ ַוְיַצו  הכ.  ַעד, תֻׁ

ת ה אֶׁ ית-מֹּשֶׁ ם, נְֹּשֵאי ֲארֹון ְברִּ יִּ ר ַהתֹוָרה  ,ָלקֹּחַ  וכ.  ְיהָוה ֵלאמֹּר-ַהְלוִּ ֵאת ֵספֶׁ
ית ַצד ֲארֹון ְברִּ ם אֹּתֹו, מִּ ה, ְוַשְמתֶׁ ם; ְוָהָיה-ַהזֶׁ  דָשם ְבָך, ְלעֵ -ְיהָוה ֱאֹלֵהיכֶׁ

22 So Moses wrote this song the same day, and taught it the children of Israel. 23 And 

he gave Joshua the son of Nun a charge, and said: 'Be strong and of good courage; for 

thou shalt bring the children of Israel into the land which I swore unto them; and I 

will be with thee.' 24 And it came to pass, when Moses had made an end of writing the 

words of this law in a book, until they were finished, 25 that Moses commanded the 
Levites, that bore the ark of the covenant of the LORD, saying: 26 'Take this book of 

the law 

 

 

 



 

Source 9: Torah Temima 

 ז"כ פסוק בסמוך ולפנינו' א' ס יטיןבג המבואר י"עפ בזה לומר שנראה ומה 
 ועוד כותבה היה למשה פרשה כשנאמרה כלומר, נתנה מגילה מגילה דהתורה

, הפרשיות כל מוכנים היו כבר שנה ארבעים שלבסוף עד כותבה היה פרשה
 שקרבו הוא ברוך הקדוש הודיעו זה ועם האזינו שירת לכתוב כשבא עתה ולכן
 כתבו, התורה פרשיות כל נגמרו שכבר עתה כלומר, ועתה לומר הוסיף ימיו
 ולמדה בשלמותה התורה תהיה וכבר האזינו שירת את השלימו כלומר, עוד

 לכתוב המצוה שמעיקר מבואר ממילא ז"ולפי, ישראל בני את[ התורה את]
 :ק"ודו, התורה כל את

 

"This works according to the theory posited in Talmud Gittin 60b that 
the Torah was written in successive instalments i.e. whenever Moses was 
transmitted a particular parsha, he would write it down, until the end of 
the forty wilderness years. Now, when he comes to write Shirat Haazinu, 
and God tells him that his death is imminent, the Torah adds that "now" 
i.e. now that all the sections are complete write this down and complete 
it. Now that the Torah is complete, "teach it to the People of Israel." 
Hence, the essence of this Mitzva is the writing of the entire Torah." 

  
 


