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Perashat Behar: Coming Home  

(based on sources by Rav Ari Kahn) 
 

Source 1: Vayikra 25:1-2 
 

ר ה ַהר ִסיַני ֶאל ֹמֶשה’ ַוְיַדבֵּ ֶהם ִכי ָתֹבאּו ֶאל ָהָאֶרץ ֲאֶשר  בְּ ל ְוָאַמְרָת ֲאלֵּ י ִיְשָראֵּ ר ֶאל ְבנֵּ אֹמר: ַדבֵּ לֵּ
ן ָלֶכם ְוָשְבָתה ָהָאֶרץ ת לה ֲאִני ֹנתֵּ  :’ַשבָּ

 

And God spoke to Moshe on Mount Sinai, saying: 'Speak to the Children of Israel, and say to 
them: When you come into the land which I give you, the land will keep a Shabbat to God.  
 

 Shabbat = seventh day of the week 
 Shabbat = Moadim (Perashat Emor- Kedushat hazeman – sanctity of time) 

Shabbat=Mo’ed/Moed = Shabbat 
 Behar= New concept of Shabbat! 

 
  

Source 2: Vayikra 25:8-14 
 

ֹתת ְוָסַפְרָת ְלָך ַבע ַשבְּ ַשע  שֶׁ י ֶשַבע ַשְבֹתת ַהָשִנים תֵּ ָשִנים ֶשַבע ָשִנים ֶשַבע ְפָעִמים ְוָהיּו ְלָך ְימֵּ
יֹום  ְוַאְרָבִעים ָשָנה: ְוַהֲעַבְרתָ  ש בְּ ׂשֹור ַלֹחדֶׁ עָּ ִבִעי בֶׁ ש ַהשְּ ה ַבֹחדֶׁ רּועָּ ַתֲעִבירּו שֹוָפר  ַהִכפִֻּריםשֹוַפר תְּ

ת ְשַנת ַהֲחִמִשים ָשָנה ּוְקָראֶתם ְדרֹור ָבָאֶרץ ְלָכל ֹיְשֶביהָ  ִתְהֶיה  יֹוֵבל ִהוא ְבָכל ַאְרְצֶכם: ְוִקַדְשֶתם אֵּ
תֹו ָלֶכם ְוַשְבֶתם זָּ ל ֲאחֻּ תֹו ִאיש אֶׁ ַפחְּ ל ִמשְּ ִאיש אֶׁ בּו: וְּ ל ִהוא ְש   ָתשֻׁ ַנת ַהֲחִמִשים ָשָנה ִתְהֶיה ָלֶכם יֹובֵּ

ל ִהוא ֹקֶדש ִתְהֶיה ָלֶכם ִמן ַהָשֶדה   לֹא ִתְזָרעּו ְולֹא ִתְקְצרּו ֶאת ְסִפיֶחיָה ְולֹא ִתְבְצרּו ֶאת ְנִזֶריָה: ִכי יֹובֵּ
ָזתֹו  תֹאְכלּו ֶאת ְתבּוָאָתּה: בּו ִאיש ֶאל ֲאחֻׁ ל ַהזֹאת ָתשֻׁ : ְוִכי ִתְמְכרּו ִמְמָכר ַלֲעִמיֶתָך אֹו ִבְשַנת ַהּיֹובֵּ

ִחיו ָקֹנה ִמַּיד ֲעִמיֶתָך ת אָּ  :ַאל תֹונּו ִאיש אֶׁ
 

And you shall count for you seven sabbaths of years, seven times seven years; and you shall 
keep the days of seven sabbaths of years, forty-nine years.  Then you shall sound the blast of 
the shofar(horn) in the seventh month on the tenth day of the month; on Yom Kippur, sound 
the shofar throughout your land.  And you shall sanctify the fiftieth year, and proclaim liberty 
throughout the land to all the inhabitants thereof; it shall be a Yovel (Jubilee Year) for you; 
and you shall return, every man to his possession, and every man shall return to his 
family.  A Yovel shall that fiftieth year be to you; you shall neither sow nor reap that which 
grows of itself, nor gather the grapes of the undressed vines.  For it is a Yovel; it shall be holy 
to you; you shall eat the produce of the field [in that year].  In this year of Yovel every man 
will return to his possession.  And if you sell anything to your neighbor, or buy from your 
neighbor’s hand, do not deceive one another  
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Source 3:  Vayikra 25:4 
 

 ּוַבָשָנה ַהְשִביִעת ַשַבת ַשָבתֹון ִיְהֶיה ָלָאֶרץ ַשָבת ַלה' ָשְדָך לֹא ִתְזָרע ְוַכְרְמָך לֹא ִתְזֹמר:
 

And in the seventh year the land will have a Shabbat Shabbaton, a Shabbat to 
God; you shall not sow your field nor prune your vineyard.  
 

What parallel does the Yovel year have to another point in the Jewish 
calendar? When was that period mentioned? So, Yovel/Jubilee is a 
macrocosm of ________________?  
  
Let’s also take a look at the relationship between שבועות – which is 
called in the Torah עצרת – and the other place in the Torah that is 
called עצרת – namely….._________________? 
 

Source 4: Ramban on Perashat Emor – Vayikra 23:36 
 

ועל דרך האמת, כי ששת ימים עשה ה' את השמים ואת הארץ )שמות כ יא(,  …

השביעי הוא שבת ואין לו בן זוג, וכנסת ישראל היא בת זוגו שנאמר ואת הארץ, ויום 

היא שמינית "עצרת היא", כי שם נעצר הכל וצוה בחג המצות שבעה ימים   והנה

בקדושה לפניהם ולאחריהם כי כולם קדושים ובתוכם ה', ומנה ממנו תשעה 

מיני של חג, והימים וארבעים יום שבעה שבועות כימי עולם, וקדש יום שמיני כש

, והוא יום מתן תורה הספורים בינתים כחולו של מועד בין הראשון והשמיני בחג

שהראם בו את אשו הגדולה ודבריו שמעו מתוך האש ולכך יקראו רבותינו ז"ל בכל 

מקום חג השבועות עצרת, כי הוא כיום שמיני של חג שקראו הכתוב כן וזהו 

ני עצמו הוא לענין פז"ר קש"ב ותשלומין דראשון מאמרם )חגיגה יז( שמיני רגל בפ

הוא, כי הוא אצילות הראשונים ואינו כאחדות שלהם ולכך יזכיר בפרשת כל 

הבכור )דברים טז טו( בשלש רגלים, חג המצות וחג השבועות וחג הסוכות שבעת 

 ימים, ולא יזכיר השמיני, כי שם אמר יראה כל זכורך וגו', והנה זה מבואר:
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Rav Ari Kahn:  
The seventh day is Shabbat; the next day, the eighth day, is the first day of the following 
week. However, the eighth is not always seen as the first of the new cycle of seven; 
often, the eighth is considered a continuation or completion of the previous seven. 
When this is so, the number eight is associated with the metaphysical aspects that lie 
beyond the natural order expressed by seven; hence, circumcision, which completes 
and perfects the natural cycle of birth, is on the eighth day. 
 

Shmini Atzeret belongs in this same category. As a festival in and of itself, it is not a 
"repetition" of the first day of Sukkot; Shmini Atzeret is imbued with a new type of holiness, 
which follows seven days of holiness. So, too, the cycle of the omer, which culminates in 
Shavuot: the fiftieth day follows seven weeks of seven days. The fiftieth day parallels the 
mystical, metaphysical number eight. We might say that Shavuot takes the "Shabbat 
model" one step further: If the seventh day is Shabbat, this fiftieth day, the day the 
Torah was given at Mount Sinai, is Shabbat Shabbaton. For this same reason, the day 
that the second set of Tablets was given - Yom Kippur - is also called “Shabbat 
Shabbaton”. It should not be a surprise, then, that we celebrate the completion of the 
reading of the Torah on the "other" eighth day –Shmini Atzeret. It is on this day, the 
eighth day that completes the festival of seven days, that our sages instructed us to complete, 
and immediately renew, the yearly Torah cycle. Shmini Atzeret therefore bears a 
fundamental similarity to Shavuot: Shmini Atzeret is the day we rejoice in the gift of 
Torah and reaffirm our commitment to Torah, renewing the cycle of reading and 
learning the Torah that was first given to us on Shavuot and later re-transmitted on 
Yom Kippur. Each of these three occasions represents, or perhaps is represented by, the 
number eight, Shabbat Shabbaton, which concludes, perfects, and re-launches the natural 
order. 
 

Source 5: Shemot 19:12-13 – Matan Torah 
 

אֹמר ִהָשְמרּו  ַע ָבָהר מֹות יּוָמת: לֹא ְוִהְגַבְלָת ֶאת ָהָעם ָסִביב לֵּ הּו ָכל ַהֹנגֵּ ָלֶכם ֲעלֹות ָבָהר ּוְנֹגַע ְבָקצֵּ
ָמה ַיֲעלּו ל הֵּ ָמה ִאם ִאיש לֹא ִיְחֶיה ִבְמֹשְך ַהֹּיבֵּ ל אֹו ָיֹרה ִיָּיֶרה ִאם ְבהֵּ  ָבָהר: ִתַגע בֹו ָיד ִכי ָסקֹול ִיָסקֵּ

 

And you shall set bounds for the people all round, saying: Take care not to go up the mount 
or to touch its borders; whoever touches the mount will be put to death; No hand shall touch 
it, or he shall surely be stoned, or shot through; whether it be beast or man, it shall not live; 
when the Yovelis sounded long, they shall come up to the mount.'  
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Source 6: Rashi, Shemot 19:13 
 

 :אילו של יצחק היה ושופר שלהוא שופר של איל, שכן בערביא קורין לדכרא יובלא,  -היבל 
 

כשימשוך היובל קול ארוך הוא סימן סלוק שכינה והפסקת הקול, וכיון  -במשך היבל 
 שנסתלק הם רשאין לעלות:

 

Rashi explains the word Yovel as “ram’s horn,”  a sound blasted to indicate a cessation of 
holiness. Similarly, even today the shofar is blown at the end of Yom Kippur to indicate 
that the holy day has come to an end. This is no random custom: at Sinai, while the 
mountain was suffused in holiness, Moshe alone entered the cloud which signified God's 
presence. There, he heard the Word of God and received the Tablets of Testimony. In a very 
carefully scripted parallel ritual, each year on Yom Kippur the Kohen Gadol ventured into the 
Holy of Holies, the innermost sanctum of the Beit haMikdash that is beyond the boundary 
where all others may go. There, he burned incense, producing a cloud reminiscent of the 
cloud that covered Mount Sinai, and he prayed for atonement for the entire nation, just as 
Moshe did on Mount Sinai.  
 

 
 

 Source 7: Shemot 19:16  
 

ד ַעל ָהָהר ְוֹקל ֹשָפר ָחָזק ְמֹאד  ל ַוְיִהי ַבּיֹום ַהְשִליִשי ִבְהֹית ַהֹבֶקר ַוְיִהי ֹקֹלת ּוְבָרִקים ְוָעָנן ָכבֵּ ֱחַרד כָּ ַויֶׁ
ה. ר ַבַמֲחנֶׁ ם ֲאשֶׁ עָּ  הָּ

And on the third day when the morning came, there was thunder and 
lightning and a heavy cloud on the mountain, and the sound of the shofar was 
extremely loud, and all the people in the camp trembled.  
   
 

Source 8: Ramban, Shemot 19:13 
 

יצחק היה )פדר"א לה(. לשון הוא שופר של איל, ושופר אילו של  - במשוך היובל המה יעלו בהר
, ולכך אמר )פסוק ואמרו שזה הקול הוא פחד יצחקלפי דעתי האגדה הזו יש לה סוד,  ..…רש"י

 , ולא השיגו דבור בגבורה הזאת זולתי קול )דברים ד יב(:ויחרד כל העם אשר במחנה טז(
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Source 9: Bereishit 27:32 
 

ֹאד ה ַעד מְּ ֹדלָּ ה גְּ דָּ ק ֲחרָּ חָּ ֱחַרד ִיצְּ א ִלי ָוֹאַכל ִמֹכל ְבֶטֶרם ָתבֹוא  ַויֶׁ פֹוא הּוא ַהָצד ַצִיד ַוָּיבֵּ ַוּיֹאֶמר ִמי אֵּ
הּו ַגם ָברּוְך ִיְהֶיה:  ָוֲאָבֲרכֵּ

 
And Yitzchak trembled very exceedingly, and said: 'Who, then is the one that 
trapped game and served it to me? I ate it all before you came, and I blessed 
him; the blessing shall remain his.    
 

Source 10: Bereishit 27:41 
  

ֶבל ָאִבי וְ  י אֵּ ָשו ְבִלבֹו ִיְקְרבּו ְימֵּ ֲרכֹו ָאִביו ַוּיֹאֶמר עֵּ ָשו ֶאת ַיֲעֹקב ַעל ַהְבָרָכה ֲאֶשר בֵּ ַאַהְרָגה ַוִּיְשֹטם עֵּ
 ֶאת ַיֲעֹקב ָאִחי:

 
And Esav hated Yaakov because of the blessing which his father blessed him. 
And Esav said in his heart: 'Let the days of mourning for my father be at hand; 
then will I kill my brother Yaakov.'  
 

"Pachad Yitzchak", the fear and trembling with which Yaakov reacted, was fear for the 
continuity of Israel, fear for the consequences of what Yaakov had done in order to take upon 
himself the blessings. This same fear is what caused his descendants to tremble at 
Sinai:  they understood fully the consequences of taking upon themselves the commitment to 
Torah. Becoming the nation that lived on the high standards imposed by Torah law also 
brought with it a down-side: responsibility, accountability. Failure to fulfill their obligations 
would bring punishments which, when meted out on a national scale, could threaten the very 
existence of the Jewish people. 
 
 

Source 11: Bereishit 32:8 
 

י מַ  ֶצר לֹו ַוַּיַחץ ֶאת ָהָעם ֲאֶשר ִאתֹו ְוֶאת ַהצֹאן ְוֶאת ַהָבָקר ְוַהְגַמִלים ִלְשנֵּ  ֲחנֹות:ַוִּייָרא ַיֲעֹקב ְמֹאד ַוּיֵּ
 

Then Yaakov was very frightened and distressed. And he divided the people 
accompanying him, and the flocks, and the herds, and the camels, into two 
camps.  
 

Source 12: Bereishit 32:12 
 

א ָאֹנִכי ֹאתֹו ֶפן ָיבֹוא… ָשו ִכי ָירֵּ ִני ָנא ִמַּיד ָאִחי ִמַּיד עֵּ ם ַעל ָבִנים: ַהִצילֵּ  ְוִהַכִני אֵּ
 

Rescue me, I pray, from the hand of my brother, from the hand of Esav; I fear 
him, for he can come and kill us all, mothers and children alike.  
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Yaakov is afraid that the children would be killed with their mothers; this term 
recurs later in the Torah at the end of the 22nd chapter of Vayikra – almost 
immediately preceding the discussion of the mo'adim(festivals): 
 
 

Look at the parallel idea, right before the Mo’adim are mentioned –  
 

Source 13: Vayikra 22:27-28 
 

ד ְוָהָיה ִשְבַעת ָיִמים ַתַחת ִאמֹו ּו ז ִכי ִיָּולֵּ ִמ שֹור אֹו ֶכֶשב אֹו עֵּ ה ִמיֹום ַהשְּ ַבן ִאשֶׁ רְּ קָּ ה לְּ צֶׁ ה ֵירָּ אָּ לְּ הָּ יִני וָּ
ד:’: לה חָּ יֹום אֶׁ ֲחטּו בְּ נֹו לֹא ִתשְּ ת בְּ אֶׁ ה ֹאתֹו וְּ שֹור אֹו ׂשֶׁ  וְּ

 
When a bullock, sheep, or goat, is born, it must remain with its mother for seven 
days; Then, from the eighth day and thenceforth it may be accepted as a fire 
offering to God. And whether it be a bull, a sheep or goat, you shall not kill a 
female and its child on the same day.   
 

Source 14: Bereishit 27:9 
 

ב: י ִעִזים ֹטִבים ְוֶאֱעֶשה ֹאָתם ַמְטַעִמים ְלָאִביָך ַכֲאֶשר ָאהֵּ י ְגָדיֵּ  ֶלְך ָנא ֶאל ַהצֹאן ְוַקח ִלי ִמָשם ְשנֵּ
 

Go now to the flock, and fetch me two good goat kids; and I will make from them 
savory dishes for your father, such as he loves.   
 

Source 15: Midrash Bereishit Rabbah 65:14 
 

וטובים לבניך שעל ידן הוא מתכפר להם ר' חלבו אמר טובים לך שעל ידן את נוטל את הברכות, 
 .ביום הכפורים, דכתיב )ויקרא טז( כי ביום הזה יכפר וגו'

 
R. Helbo said: "Two good goat kids" - good for you, and good for your 

descendants. Good for you, since you will receive the blessings through them; 
and good for your descendants, who will be pardoned through them on 
the Day of Atonement, as it is written, 'For on this day shall atonement be 
made for you, etc.'   
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Elsewhere, the Pirkei d’Rebbi Eliezer speaks of even an earlier occurrence of someone who 
"sensed" the tremendous spiritual capacity of the 15th of Nisan - Pesach - and wanted to bring 
an offering to God on that day. His name was Adam. In fact, the first offering recorded in the 
Torah was brought by his sons. The Midrash teaches that Kayin and Hevel did not come to 
the decision to bring offerings randomly; the Midrash explains that it was their father Adam 
who instructed them to do so: 
 

Source 16: Bereishit 4:3-4 
 

א ַקִין ִמְפִרי ָהֲאָדָמה ִמְנָחה ַלה ץ ָיִמים ַוָּיבֵּ ִביא ַגם הּוא’: ַוְיִהי ִמקֵּ ֹכרֹות ְוֶהֶבל הֵּ ֶהן  ִמבְּ ֶחְלבֵּ צֹאנֹו ּומֵּ
 ֶאל ֶהֶבל ְוֶאל ִמְנָחתֹו:’ ַוִּיַשע ה

 

And at the end of days (or, less literally, "An era ended", the era of Eden) it came 
to pass, that Kayin brought some of his crops as an offering to God. And Hevel 
also brought of the firstborn of his flock, from the fattest ones; and God 
responded to Hevel and to his offering. 
 

The Midrash fills in the background: the date that would one day be Pesach was quickly 
approaching. Adam sensed this, and told his sons that one day the Jews will bring offerings 
on this day, and they should as well. Kayin brought leftover roasted flax seed, while Hevel 
brought his choicest “firstlings;” Kayin’s offering was rejected while Hevel’s offering was 
accepted. 
 

Kayin felt stinging humiliation, and took his anger out on his brother in a brutal act of murder. 
Apparently, the “custom” of people not getting along between Pesach and Shavuot has its 

origin at the very dawn of history.  
 
  
 

Bereishit 4:15Source 17:  
 

ג ַקִין ִשְבָעַתִים יָֻׁקם ַוָּיֶשם ה' ְלַקִין אֹות ְלִבְלִתי ַהכֹות ֹאתֹו ָכל ֹמְצאֹו:ַוּיֹאֶמר לֹו ה' לָ  ן ָכל ֹהרֵּ  כֵּ
 

And God said to him: 'Therefore, whoever kills Kayin, vengeance shall be taken 
on him shiv'atayim (sevenfold).   
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Rav Ari Kahn: 
The meaning of the word shiv'atayim is debated among the commentators. The normative 
understanding is 'seven times' or seven generations.  Rav Zadok Hakohen uses this word in 
an unexpected context; he says that the counting of the omer, the counting of seven 
times seven, is shiv'atayim.   
 

This startling association seems less strange when we consider it in the context of the larger 
cycles at play: On Pesach, when Kayin killed Hevel, we begin counting the omer – seven 
times seven. This, in Rav Zadok's view, is the shiv'atayim that protected Kayin. We continue 
counting until Shavuot, when the offering of the First Fruits, Bikurim, is brought – precisely 
the sacrifice Kayin did NOT bring. 
 

The culmination of the counting of the omer is celebrated on Shavuot, the very day the Torah 
was given. As we have seen, this was made possible by the total unity the Jews experienced 
at Sinai, where they stood united as one person with one heart.[24] This unity is a tikun for the 
discord between Kayin and Hevel, echoed many years later when the brothers sold Yosef 
and unwittingly brought about their own enslavement in Egypt. 
 

The days between Pesach and Shavuot are windows of spiritual opportunity. These are days 
that should be used for individual and national introspection, when we work both on personal 
and interpersonal traits, and strive to create the unity that was once achieved at the foot 
on Mount Sinai on the day that has come to be known as Shavuot. This yearly process of 
counting the omer and building upon the intrinsic powers of these days is intertwined the other 
'seven times seven,' the cycle of Shmita and Yovel: On Yovel we turn back the clock, as it 
were. We break through the artificial boundaries that are erected between Jews, and each 
man returns to his natural place, to his inheritance in the land of Israel, and to his family and 
tribe. Yovel, which is parallel to Shavuot, is also  a time of unity: 
 

This law teaches mutual responsibility. Unlike brothers who could not get along, unlike one 
brother who killed another, unlike brothers who sold their own brother into slavery, this law 
creates unity, like the unity achieved at Mount Sinai. Here, then, is the completion of the circle, 
the reason our parsha stresses that the laws of Shmita and Yovel were transmitted at Mount 
Sinai: these are laws that recreate the unity of Mount Sinai, enabling us to live as harmony, 
as brothers, united by history and destiny. 
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