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Nitzavim 5777 – Return – based on an article by Rav Ari Kahn
Source 1: Devarim 30:1-10

And it shall come to pass, when all these things have
come upon you, the blessing and the curse, which I
have set before you, and you shall return to your
heart [while in exile] among all the nations, where the
Lord your God has driven you. And you shall return
unto the Lord your God, and shall obey his voice
according to all that I command you this day, you and
your children, with all your heart, and with all your
soul. Then the Lord your God will [re]turn your
captivity, and have compassion upon you, and will
return and gather you from all the nations, where the
Lord your God has scattered you...And the Lord your
God will bring you into the land which your fathers
possessed, and you shall possess it; and he will do you
good, and multiply you above your fathers. And the
Lord your God will circumcise your heart, and the
heart of your seed, to love the Lord your God with all
your heart, and with all your soul, that you may live.
... And you shall return and obey the voice of the
Lord, and do all his commandments which I
command you this day. And the Lord your God will
make you abundantly prosperous in every work of
your hand, in the fruit of your body, and in the fruit of
your cattle, and in the fruit of your land, for good; for
the Lord will again rejoice over you for good, as he
rejoiced over your fathers. If you shall listen to the
voice of the Lord your God, to keep his
commandments and his statutes which are written in
this book of the Torah, and if you turn to the Lord your
God with all your heart, and with all your soul.

וְ הָ יָה֩ ִֽכי־י ָֹ֨באּו עָ לֶֶּ֜ יָך כָל־הַ ְדבָ ִ֣רים הָ ֵ֗אלֶּה הַ בְ ָר ָכ ֙ה
ֹת ֶאל־לְ בָ בֶֶ֔ ָך
ָ֙ ָ וְ הַ ְק ָל ָָ֔לה אֲ ֶּ ֶׁ֥שר נ ַ ַָ֖תתי לְפָ נֶּ ֶ֑יָך וַהֲ שֵׁ ב
) (ב:ֹלהיָך ָ ִֽשמָ ה
ַ֖ ֶּ ֱּגֹוים אֲ ֶּ ֶׁ֧שר הדיחֲ ָךָ֛ ֶׁ֥ה' א
ָ֔ ַבְ כָל־ה
ֹלהיָךָ֙ וְ שָ מַ עְ ָ ִ֣ת בְ ק ָ֔לֹו כְ ָ֛כל אֲ שֶּ ר־
ָ֙ ֶ ֱד־ה' א
֤ ַוְ שַ בְ ָּ֞ ָת ע
ָאנ ֶׁ֥כי ְמצַ ּוְ ָךַ֖ הַ יֶ֑ ֹום ַא ָ ִ֣תה ּובָ ָ֔ ֶּניָך בְ כָל־לְ בָ בְ ָךַ֖ ּובְ כָל־
בּותָך וְ רחֲ ֶּ ֶ֑מָך
ְ ת־ש
ְ ֹלהיָך ֶא
ֶ֛ ֶ ֱ (ג) וְ ָׁ֨ ָשב ֧ה' א:נַפְ ֶּ ִֽשָך
'כָל־העַ ָ֔מים אֲ ֶּ ֶׁ֧שר הֱ ִֽפיצְ ָךָ֛ ֶׁ֥ה
ִ֣ ָ וְ ֵ֗ ָשב וְ קבֶּ צְ ָ֙ך מ
 (ד) אם־י ְהיֶּ ֶׁ֥ה נִֽדַ חֲ ָךַ֖ ב ְק ִ֣צה:ֹלהיָך ָ ִֽשמָ ה
ַ֖ ֶּ ֱא
:ֹלהיָך ּומ ָ ַ֖שם י ָק ֶּ ִֽחָך
ֶּ ָ֔ ֱיְקבֶּ צְ ָך֙ ִ֣ה' א
ַ הַ שָ ָ ֶ֑מים מ ֵ֗ ָשם
ֹלהיָך ֶּאל־הָ ָ ָ֛א ֶּרץ אֲ ֶּשר־י ְָר ֶׁ֥שּו
ֶּ ֵ֗ ֱ(ה) וֶּהֱ ִֽביאֲ ָָ֞ך ִ֣ה' א
) (ו:יטבְ ָךֶׁ֥ וְ ה ְרבְ ָךַ֖ מאֲ ב ֶּ ִֽתיָך
ִֽ אֲ ב ֶּ ַ֖תיָך ִֽויר ְש ָ ֶ֑תּה וְ ה
ת־לְבִ֣ב זַ ְר ֶּעֶָ֑ך
ַ ֹלהיָך ֶּאת־לְ בָ בְ ָךַ֖ וְ ֶּא
ָ֛ ֶּ ֱּומל ֶׁ֧ה' א
ָ ֹ֨
ַֹ֖להיָך בְ כָל־לְ בָ בְ ָךֶׁ֥ ּובְ כָל־נַפְ ְשָך
ָ֛ ֶּ ֱת־ה' א
ֶׁ֧ ל ְַאהֲ ָ֞ ָבה ֶּא
ֹלהיָך ֶׁ֥את כָל־הָ ָאלַ֖ ֹות
ֶּ ָ֔ ֱ (ז) וְ נ ַָתן֙ ִ֣ה' א:ְמעַ ן חַ יֶּ ִֽיָך
ֶׁ֥ ַ ל
) (ח:נְאיָך אֲ ֶּ ֶׁ֥שר ְרדָ פִֽ ּוָך
ַ֖ ֶּ הָ ֶ֑אלֶּה עַ ל־א ְי ֶּ ֶׁ֥ביָך וְ עַ ל־ש
ית ֶּאת־כָל־
֙ ָ וְ ַא ָ ָּ֣תה ָת ֶ֔שּוב וְ שָ מַ עְ ָת בְ ָּ֣קֹול ֑ה' וְ עָ ֹ֨ש
֩הֹות ְירָך
ִֽ ְ (ט) ו:ֹותיו אֲ ֶּ ָ֛שר ָאנ ֶׁ֥כי ְמצַ ּוְ ָךַ֖ הַ יִֽ ֹום
ָ ָ֔ ְמצ
נְָך ּובפְ ֶׁ֧רי
ֶ֜ ֲשה י ֵ֗ ֶָּדָך בפְ ֹ֨רי ב ְט
ִ֣ ֹלהיָך בְ ִ֣כל׀ מַ ע
ֶּ ֶ֜ ֱֹ֨ה' א
'בְ הֶּ ְמ ְתָךָ֛ ּובפְ ֶׁ֥רי ַא ְדמָ ְתָךַ֖ לְט ָבֶ֑ה ִ֣כי׀ י ִָ֣שּוב ֵ֗ה
 (י) ִ֣כי:ר־שש עַ ל־ אֲ ב ֶּ ִֽתיָך
ַ֖ ָ ֶּל ָׂ֤שּוש עָ ֶֹּ֨לי ָ֙ך ל ְָ֔טֹוב כַאֲ ש
ֹותיו֙ וְ חֻ ק ָ֔ ָתיו
ָ ְֹלהיָך ל ְש ׂ֤מר מצ
ֶּ ָ֔ ֱת ְש ֵ֗ ַמע בְ קֹול֙ ִ֣ה' א
'ל־ה
ִ֣ תֹורה הַ זֶּ ֶ֑ה ׂ֤כי ָתשּו ֙ב ֶּא
ַ֖ ָ ַתּובה בְ ֶׁ֥ספֶּ ר ה
ָ ָ֕ ְהַ כ
 פ:ֹלהיָך בְ כָל־לְ בָ בְ ָךַ֖ ּובְ כָל־נַפְ ֶּ ִֽשָך
ֶּ ָ֔ ֱא
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Source 2: Rav Ari Kahn
The Hebrew words shav and teshuva have often been translated as
"repentance," yet the Hebrew word teshuva is both more powerful and simpler.
"Repentance" is derived from the word "penance," which primarily means
"remorse." The feeling of remorse may be private, personal, even egocentric,
describing the feelings of an individual who knows that he has failed himself,
and perhaps his family or society. When a person feels remorse and utilizes
these feelings to spur action or at least a resolution to redouble his or her efforts
and not return to one’s erroneous ways, we call this process "rehabilitation."
The only thing lacking with the process we have described is God. The Jewish
concept of return is a return to God. It is a theocentric phenomenon, which
serves, in most cases, to heal an egocentric perspective. The defining verse is
found in this week's Torah portion and was cited above

ֹ֙להיָך
֙ ֶּ ֱד־ה' א
ׂ֤ ַוְ שַ בְ ָ֞ ָת ע
"And you shall return to the Lord your God."
Teshuva is a gesture which returns man to his pure state
Source 3: Midrash Bereishit Rabba 1:4

, יש מהֶּ ן שֶּ נבְ ְראּו,יאת הָ עֹולָ ם
ַ  ששָ ה ְדבָ רים ָק ְדמּו לבְ ר,בְ ראשית בָ ָרא אֱ ֹלהים
ירא ָאמַ ר ַאף
ָ  ַרבי ַאהֲ בָ ה בְ ַרבי זְ ע...וְ יש מהֶּ ן שֶּ עָ לּו בַ ַמחֲ שָ בָ ה לְהבָ ְראֹות
אֹותּה הַ שָ עָ ה ָתשב
ָ ְ ו, בְ ֶּט ֶּרם הָ רים יֻלָ דּו:) ב, שֶּ נֶּאֱ מַ ר (תהלים צ,הַ ְתשּובָ ה
,'אֱ נֹוש עַ ד דַ כָ א וגו
Six things preceded the creation of the world; some of them were actually
created, while the creation of the others was already contemplated ... Rabbi
Ahabah ben Rabbi Ze'ira said: "Repentance too, as it is written, Before the
mountains were brought forth, and from that very moment, You turn man to
contrition and say: Return, children of men."
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Source 4: Zohar Bereishit 134b

 ּולְ בָ ַתר יֶּחטי וְ ַאנ ְְת, אי בַ ר נָש י ְתבְ רי,תֹורה ַקמיּה
ָ ַכד בָ עָ א לְמבְ רי ָאדָ ם ָא ְמ ָרה
 ָאמַ ר. ְדהָ א לָ א ייכּול לְמ ְסבַ ל דינְָך, ַאמַ אי יְהֹון עֹובָ די יְדָ ְך לְמַ ָּגנָא,תידּון ליּה
 הָ א ַא ְתקינַת ְתשּובָ ה עַ ד לָא בָ ָראתי עַ לְמָ א,קּודשָ א בְ ריְך הּוא
ְ ליּה
When God was about to create man, the Torah remonstrated, saying:
"Should man be created and then sin and be brought to trial before
You, the work of Your hand will be in vain, for he will not be able to
endure Your judgment." Whereto God replied: "I had already
fashioned teshuva before creating the world."
Certain philosophers cast aspersions on the idea that remorse could uproot past
transgressions. If existence were exclusively physical, the objection would be
appropriate. However, Judaism insists that there is a metaphysical reality called
God, who created and sustains the universe. Additionally, God created a procedure
which allows man to relate directly to Him. As God transcends time, so can man's
relationship with God transcend time, rendering yesterday's failures a blot in a black
hole of time, irrelevant to one's current relationship with God, which is itself
transcendent. This is the power of teshuva.
The idea of a covenant "with those not here" is of particular interest. The various
commentators explain that this refers to future generations still unborn. They,
too, must live up to their side of the covenant or suffer expulsion. In that event, the
Torah speaks of the eventual return of man to God.

Source 5: Devarim 30:2

ר־אנ ֶׁ֥כי ְמצַ ּוְ ָךַ֖ הַ יֶ֑ ֹום ַא ָ ָּ֣תה ּובָ ֶ֔ ֶניָך
ָ ֶֹּלהיָך֙ וְ שָ מַ עְ ָ ִ֣ת בְ ק ָ֔לֹו כְ ָ֛כל אֲ ש
֙ ֶּ ֱד־ה' א
ׂ֤ ַוְ שַ בְ ָ֞ ָת ע
:שָך
ֶֽׁ ֶ ְבְ כָל־לְ בָ בְ ָך ּובְ כָל־נַפ
And [you] shall return to the Lord your God, and shall obey his voice according
to all that I command you this day, you and your children, with all your heart,
and with all your soul
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Source 6: Rambam
 כי ירמוז למה שאמרו (יבמות סג ב) אין בן דוד בא עד,ולפי דעתי יש בו סוד גדול
: וכבר דברתי בו,שיכלו כל הנשמות שבגוף
The idea of "both you and your children" returning to God seems strange.
Either you or a subsequent generation will need to return, why both?

Source 7: Yevamot 63b

: שֶ נֶאֱ מַ ר, ֵׁאין בֶ ן־דָ וִ ד בָ א עַ ד שֶ יִכְ לּו כָל הַ נְ שָ מֹות שֶ בַ ּגּוף:ְד ָאמַ ר ַרב ַא ִסי
."יתי
ִ (ישעיה נז) "כִ י רּוחַ ִמלְ פָ נַי ַיעֲטֹוף ּונְשָ מֹות אֲ נִי עָ ִש
Rabbi Assi stated: "The Son of David will not come before all the souls are
completed; since it is said, For the spirit that wraps itself is from Me, and the
souls which I have made.
The ultimate return will take place when all souls reach completion. These souls
represent both past and future generations, all of which are part and parcel of
the metaphysical nature of the Jews' relationship with God.
INCOMPLETE SOULS
Rav Eliyahu Dessler explained this concept by citing a mystical teaching that in
the generations prior to the arrival of the Messiah, there are precious few "new"
souls, the majority being "used," incomplete souls who have returned in order
to complete their task.
Other mystics have attempted to "explain" calamities by stating that prior to
redemption all souls need to be elevated. The generation of people who died in
the desert, despite seeing the work of God with greater clarity than any other
generation, failed to sanctify God's name. Therefore, they needed to return, and
die sanctifying God's name.
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Source 8: Devarim 29:28

ֹלהינּו וְ הַ נגְ ָֹ֞לת ָ ׂ֤לנּו ּולְבָ נ֙ינּו֙ עַ ד־עֹולָָ֔ ם לַ ע ֲָ֕שֹות ֶּאת־כָל־דבְ ַ֖רי
ֶ֑ ֱלַה' א
ַ֖ ֹ֨ ַהנ ְס ָת ָ֔רת
:תֹורֶׁ֥ה הַ ִֽזאת
ָ ַה
The secret things belong to the Lord our God; but those things
which are revealed belong to us and to our children forever,
that we may do all the words of this Torah.
Source 9: Sefer Tiferet Yehonatan on Devarim 30:3

'שר הֱ ִ ֶֽׁפיצְ ָךֶ֛ ֥ה
֧ ֶ ֲכָל־העַ ִֶ֔מים א
ָּ֣ ָ בּותָך וְ ִרחֲ ֶ ֑מָך וְ שָָׁ֗ ב וְ ִקבֶ צְ ָךָ֙ ִמ
ְ ת־ש
ְ ֹלהיָך ֶא
ֶ֛ ֶ ֱוְ ָׁ֨ ָשב ֧ה' א
:שמָ ה
ֶֽׁ ָ ֹלהיָך
ֶ ֱא
That then the Lord your God will [re]turn your captivity, and have compassion
upon you, and will return and gather you from all the nations, where the Lord
your God has scattered you.

זהו הענין חבלו של משיח שיהיה סמוך לגאולה עד שרבים מחכמי ישראל אמרו
יתי ולא אחמיני' והטעם כי השכינה עמנו בגלות אם על הבנים רטושה לשמרנו
ולעת הגאולה לא ישוב השכינה אתנו בפעם אחת רק השכינה ישוב מקדם לא"י
ואח"כ נשוב אנחנו לשם כי צריך הרבה דברים קודם לקיבוץ גליות ואי אפשר אם
לא השכינה במקומו וא"כ כשאנו בגולה וה' אין בקרבנו יהיה עלינו צרו' מצוקות כי
אין כאן מגין וזהו מאמר הקרא ושב כי מתחילה ישוב ה' לא"י ואח"כ וקבצך ולא
:'יהיה בפעם א
This refers to the birth pangs of the Messiah which will be in close proximity to
the redemption, [which are so severe] that many sages said "Let him [The
Messiah] come, but let me not see him" (Sanhedrin 98b). The reason is that
the Shechina is with us in exile (Megila 29a) taking care of us like a mother
cares for a child. At the time of the redemption the Shechina will not return
together with us at one time; rather, first the Shechina will return to the Land
of Israel, and then we shall return. For many things must take place in order for the
ingathering of the exiles to take place, and this is impossible without the Shechina in
its proper place. Therefore, when we remain in exile and God is not in our midst, we
will have the most severe horrors, for we will be without a protector. Therefore, the
verse teaches that first God will return, and only then will He have compassion and
gather you from all the nations, where the Lord your God has scattered you.
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Source 10: Devarim 31:17-18

יֹום־הַ הּוא וַ עֲזַ בְ ָ֞תים וְ ה ְס ַת ְר ֹ֨תי פָ נַ ׂ֤י מהֶּ ם֙ וְ הָ יָ ִ֣ה ֶּ ִֽלאֱ ָ֔כל
ַ֠
ַ( יז) וְ חָ ָרִ֣ה ַא ִ֣פי ִ֣בֹו ב
י־אין אֱ ֹלהַ ֙י בְ ק ְר ָ֔בי
ׂ֤ ּומצָ ֻ ָ֛אהּו ָרעֶׁ֥ ֹות ַר ַ֖בֹות וְ צָ ֶ֑רֹות וְ ָאמַ ר֙ בַ יִ֣ ֹום הַ ָ֔הּוא הֲ ֵ֗לא ַעִ֣ל ִֽכ
ְ
 (יח) וְ ָאנ ֵ֗כי הַ ְס ֹ֨תר ַא ְס ׂ֤תיר פָ ַנ ֙י בַ יִ֣ ֹום הַ ָ֔הּוא ַעֶׁ֥ל כָל־:ְמצָ ַ֖אּוני הָ ָרעֶׁ֥ ֹות הָ ִֽאלֶּה
:ֹלהים אֲ ח ִֽרים
ַ֖ ֱהָ ָר ָעַ֖ה אֲ ֶּ ִ֣שר עָ ָ ֶ֑שה ִ֣כי פָ ָ֔ ָנה ֶּאל־א
Then my anger shall be kindled against them in that day, and I will forsake them,
and I will hide my face from them, and they shall be devoured, and many evils
and troubles shall befall them; so that they will say in that day, Are not these
evils come upon us, because our God is not among us? And I will surely hide my
face in that day...
Source 11:
Rabbi Nathan Lopes Cardozo: Purim, God’s Hidden Face…
Rabbi Dr. Norman Lamm, in an essay on the Holocaust (5), provides us with a special
insight into this talmudic statement by dividing the concept of divine intervention
into four categories: absolute hester panim; a survival hester panim; an intermediate
hester panim; and nesiat panim (the “lifting of the face” [of God], i.e. the revelation of
God’s providence). The first or lowest level applies to individuals only. In such a case
the person loses all special protection or divine intervention. God seems to be
completely absent and all is left to pure “chance.” It is as if God no longer bothers
about this human being. However, this is only true for an individual. When speaking
about the Nation of Israel, absolute hester panim is impossible, since there is a divine
promise that the People of Israel will continue to survive and exist. While there may
be hester panim all around, the moment that Israel’s very survival is at stake, God will
have to “step in” and ensure the continued existence of the nation.
This may have been the case during the Holocaust, when everything – except the
existence of Am Yisrael as a whole – was left to the most evil forces. (To argue that
this was divine retribution for our grandparents’ failure to observe the
commandments is obscene, theologically offensive and a profanation of His name. See
the book of Iyov.) Though millions of individuals were killed, the Jewish nation was
not. This is called survival hester panim and is clearly the meaning of Rabbi Yosef’s
statement in the Talmud – even in the case of hester panim, “His hand is (still)
stretched over us.” What, however, is the meaning of Rava’s observation that even
though He hides His face, “I speak to them in a dream”?
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This, says Rabbi Lamm, is the category of intermediate hester panim – hiding of the
face that is sometimes interrupted by moments of direct divine intervention, albeit in
a secret and clouded way. This is the underlying motif of the Esther story, which is at
once natural and supernatural; secular and religious. Depending on one’s point of
departure, a person may see an ordinary story, or a divinely inspired event. The main
problem is that you can’t put your finger on it. Both interpretations make perfect
sense, but we get an intuitive feeling that there’s more to the story than meets the eye.
Just as in a dream events are clouded and blurred but point to something higher, the
Megillah, too, represents this ambivalent situation. Rava’s comment, then, means that
God still comes to us in a dream, in a blurred and semi-hidden way.
This, argues Rabbi Lamm, is also the Jewish experience with the return of many Jews
to the land of our forefathers in our days. The famous Shir Hama’alot, which we sing
on Shabbat, expresses that feeling: “When the Lord returned the returnees of Tzion,
we were like dreamers.”
Since the establishment of the State of Israel, Jews have been experiencing a new
Megillat Esther. On one level, the development of the State of Israel seems to reflect
all that is secular in history; but on another level, it overflows with divine sparks.
Intermediate hester panim creates confusion. One moment we see the hand of God
and there’s a strong feeling that we’re entering the messianic age, only to feel
betrayed a moment later when everything seems to fall back into darkness. Nothing
is clear; it is as yet an unfolded dream. Indeed, the many miracles that were evident
during the Six-Day War, and at other moments in Israel’s history, give many of us the
feeling that we have left the survival hester panim behind us and are experiencing
one of a more intermediate state. Whether this is true is open to debate, and drawing
such conclusions may even be dangerous, as it often causes people to act as if the
messianic age has already begun, which could easily bring disaster. The nationalistic
excesses of religious Zionism in recent decades prove the spiritual dangers of
sanctifying historical processes beyond the facts on the ground.
Redemption does not happen overnight; it develops over a long period of
intermediate hester panim, until the last stage in the drama of history is fulfilled. This
is called nesiat panim, the “lifting of the face,” when God’s direct interference in
human life becomes a day-to-day experience. Purim reminds us where we find
ourselves. It gives us a framework in which to understand our lives and remain
optimistic in the midst of all the darkness.
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Source 12: Devarim 30:5

ַ֖יטבְ ָךֶׁ֥ וְ ה ְרבְ ָך
ִֽ ֹלהיָך ֶּאל־הָ ָ ָ֛א ֶּרץ אֲ שֶּ ר־י ְָר ֶׁ֥שּו אֲ ב ֶּ ַ֖תיָך ִֽויר ְש ָ ֶ֑תּה וְ ה
ֶּ ֵ֗ ֱֶּוהֱ ִֽביאֲ ָָ֞ך ִ֣ה' א
:מאֲ ב ֶּ ִֽתיָך
And the Lord your God will bring you into the land your fathers possessed, and
you shall possess it, and he will do you good, and multiply you above your
fathers.

Source 13: Tiferet Yehonatan
 כי ישראל חטאו בא"י.והביאך ה' אלוקיך אל הארץ וגו' והטיבך והרבך מאבותיך
והיכי דמי בעל תשובה באותו מקום ולכך אמר הפסוק שיבואו לא"י והטיבך הוא
מענין כיצד מטיבין המדה היינו שמשליכין הקוצרים והזרעים רעים מתוכו וכן יהיה
שהרשעים ימותו כדכתיב שנים מעיר וגו' ומ"מ לא תהיה מועט רק תהיה הברכה
:בך והרבך מאבותיך
Rav Yehonatan explains that the return to Israel is an opportunity for
rectification. The failure of the people took place in the Land of Israel while
the Shechina was in their midst.
Source 14: Talmud Yoma 86b
ּושניָה וְ נצַ ל
ְ  פַעַ ם ראשֹונָה, שֶּ בָ א ְדבַ ר עֲב ָרה ְליָדֹו, כְ גֹון:היכי דָ מי בַ עַ ל ְתשּובָ ה? ָאמַ ר ַרב יְהּודָ ה
. ּובְ אֹותֹו פ ֶֶּּרק,אֹותּה אשָ ה
ָ ְ ּוב, בְ אֹותֹו מָ קֹום: מַ ְחוי ַרב יְהּודָ ה.הימֶּ נָה
How is one proved a repentant sinner? Rav Yehuda said: "If the object which
caused his original transgression comes before him on two occasions, and he
keeps away from it." Rav Yehuda indicated: "In the same place, with the same
woman, at the same time (stage of life)."
Significantly, this was the context where the Ramban mentioned the mystical idea of
souls reaching completion. Future generations are bidden to follow the covenant
forged with a previous generation and to complete the mission of the previous
generation as they heal the damage which was unleashed by virtue of sins committed
in antiquity. If the Temple was destroyed due to hatred, the generation brought back
to the Land of Israel must rise above the petty jealousy and hatred, and repair the
souls tainted in previous generations.
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Source 15: Mishna Torah Laws of Teshuva 7:5
 ּוכְ בָ ר הבְ טיחָ ה.כָל הַ ְנביאים כֻלָ ן צּוּו עַ ל הַ ְתשּובָ ה וְ אין י ְש ָראל נגְ ָאלין ֶּאלָ א ב ְתשּובָ ה
)ָלּותן ּומיָד הן נגְ ָאלין שֶּ נֶּאֱ מַ ר (דברים ל א
ָ תֹורה שֶּ ּסֹוף י ְש ָראל לַ עֲשֹות ְתשּובָ ה בְ סֹוף ּג
ָ
)"וְ הָ יָה כי יָבאּו עָ לֶּ יָך כָל הַ ְדבָ רים" וְ גֹו' (דברים ל ב) "וְ שַ בְ ָת עַ ד ה' אֱ ֹלהֶּ יָך" (דברים ל ג
:'ֹלהיָך" וְ גֹו
ֶּ ֱ"וְ שָ ב ה' א
All of the prophets commanded concerning repentance; Israel will not be
redeemed save by repentance. Indeed, the Torah long since assured us that in
the end, at the close of the period of exile Israel will turn to repentance and be
momentarily redeemed, even as it is said: "And it shall come to pass, when all
these things are come upon thee, the blessings and the curse, which I have set
before thee, and thou shalt bethink thyself among all the nations, whither the
Lord thy God had driven thee, and shalt return unto the Lord thy God, and
hearken to His voice according to all that I commanded thee this day, thou and
thy children, with all thy heart, and with all thy soul; that then the Lord thy God
will turn thy captivity, and have compassion upon thee, and will return and
gather thee from all the peoples whither the Lord thy God hath scattered thee"
(Deut. 30.14).
Source 16: Rambam, Laws of Kings 11:1

 ּובֹונֶּה.הַ מֶּ ֶּלְך הַ מָ שיחַ עָ תיד ַלעֲמד ּו ְלהַ ְחזיר מַ לכּות דָ וד ְלי ְָשנָּה לַמֶּ ְמ ָש ָלה הָ ראשֹונָה
 ַמ ְקריבין. וְ חֹוזְ רין כָל ַהמ ְש ָפטים ְבי ָָמיו כְ שֶּ הָ יּו מקדֶּ ם.ּומ ַקבץ נ ְדחי י ְש ָראל
ְ הַ מ ְקדָ ש
 וְ כָ ל מי ֶּשאינֹו מַ אֲ מין.תֹורה
ָ ַמּורה ב
ָ ֲ וְ עֹושין ְשמטין וְ יֹובְ לֹות כְ כָל מ ְצ ָו ָתן הָ א.ָק ְרבָ נֹות
תֹורה
ָ ַ ֶּאלָ א ב. לא ב ְש ָאר ְנביאים ב ְלבַ ד הּוא כֹופר.יאתֹו
ָ  אֹו מי שֶּ אינֹו ְמ ַח ֶּכה ְלב.בֹו
 ג) "וְ שָ ב ה' אֱ ֹלהֶּ יָך ֶּאת,תֹורה העידָ ה עָ ָליו שֶּ נֶּאֱ מַ ר (דברים ל
ָ ַ שֶּ הֲ רי ה.ּובְ משֶּ ה ַרבנּו
' ד) "אם י ְהיֶּה נדַ חֲ ָך ב ְקצה הַ שָ ָמים" וְ גֹו,בּותָך וְ רחֲ מֶּ ָך וְ שָ ב וְ קבֶּ צְ ָך" וְ גֹו' (דברים ל
ְ ְש
תֹורה הם כֹו ְללים ָכל הַ ְדבָ רים
ָ ַ וְ אלּו הַ ְדבָ רים הַ ְמפ ָרשים ב."' ה) " ֶּוהֱ ביאֲ ָך ה,(דברים ל
.שֶּ נ ֶֶּּא ְמרּו עַ ל ְידי ָכל הַ נְ ביאים
The King Messiah will arise and re-establish the monarchy of David as it was in
former times. He will build the Sanctuary and gather in the dispersed of Israel.
All the earlier statutes will be restored as they once were. Sacrifices will be
offered, the Sabbatical and Jubilee years will be observed, as commanded in the
Torah. Anyone who does not believe in him or one who does not anticipate his
coming not only denies the Prophets, but also the Torah and Moses our Teacher.
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For the Torah has given testimony about him saying, “And the Lord your G-d
will turn your captivity and have compassion with you. He will return and
gather you from all the peoples…If any of you should be dispersed at the ends
of Heaven, from there G-d will gather you, from there He will fetch you. And the
Lord, your G-d will bring you…” (Devarim 30:3-4). These matters are explicit in
the Torah and include everything said by all the Prophets.
Source 17: Devarim 30:8-9

ֹותיו אֲ ֶּ ָ֛שר ָאנ ֶׁ֥כי ְמצַ ּוְ ַָ֖ך
ָ ָ֔ ְית ֶּאת־כָל־מצ
֙ ָ (ח) וְ ַא ָ ִ֣תה ָת ָ֔שּוב וְ שָ מַ עְ ָ ַ֖ת בְ ִ֣קֹול ֶ֑ה' וְ עָ ֹ֨ש
ֲשה י ֵ֗ ֶָּדָך בפְ ֹ֨רי ב ְטנְ ֶָ֜ך ּובפְ ֶׁ֧רי בְ הֶּ ְמ ְת ָָ֛ך
ִ֣ ֹלהיָך בְ ִ֣כל׀ מַ ע
ֶּ ֶ֜ ֱהֹות ְירָך֩ ֹ֨ה' א
ִֽ ְ (ט) ו:הַ יִֽ ֹום
:ר־שש עַ ל־ אֲ ב ֶּ ִֽתיָך
ַ֖ ָ ֶּלְטֹוב כַאֲ ש
ָ֔ ֙לָשּוש עָ לֶֹּ֨ יָך
ׂ֤ 'ּובפְ ֶׁ֥רי ַא ְדמָ ְתָךַ֖ לְט ָבֶ֑ה ִ֣כי׀ י ִָ֣שּוב ֵ֗ה
And you shall return and obey the voice of the Lord, and do all his
commandments which I command you this day. And the Lord your God will
make you abundantly prosperous in every work of your hand, in the fruit of
your body, and in the fruit of your cattle, and in the fruit of your land, for good;
for the Lord will again rejoice over you for good, as he rejoiced over your fathers

