
 

1
 Megilat Esther: The Letters 

Source 1: Esther Ch. 8 

ת ַשְרִבט   ד ר, אֵּ ְסתֵּ ְך ְלאֶׁ לֶׁ ט ַהמֶׁ ַוּיֹושֶׁ
ר, ַוַת  ְסתֵּ ם אֶׁ קָּ ב; ַותָּ הָּ י ַהזָּ ֲעֹמד ִלְפנֵּ

ְך. לֶׁ  ַהמֶׁ

4 Then the king held out to Esther the 
golden sceptre. So Esther arose, and 
stood before the king. 

ר ִאם  ה ְך טֹוב ְוִאם-ַעל-ַותֹאמֶׁ לֶׁ -ַהמֶׁ
יו,  נָּ ן ְלפָּ אִתי חֵּ צָּ י מָּ ר ַהָדָבר ִלְפנֵׁ ְוָכשֵׁ

יָניו ְך, ְוטֹוָבה ֲאִני, ְבעֵׁ לֶּ ב --ַהמֶּ ִיָכתֵׁ
ת ן ַהְסָפִרים-ְלָהִשיב אֶּ מָּ ת הָּ בֶׁ , ַמֲחשֶׁ

ן ד -בֶׁ ַתב ְלַאבֵּ ר כָּ ִגי, ֲאשֶׁ ֲאגָּ א הָּ תָּ ַהְמדָּ
ת ר-אֶׁ ל ַהְּיהּוִדים, ֲאשֶׁ ְמִדינֹות -ְבכָּ

ְך. לֶׁ  ַהמֶׁ

5 And she said: 'If it please the king, and 
if I have found favour in his sight, and 
the thing seem right before the king, and 
I be pleasing in his eyes, let it be 
written to reverse the letters devised 
by Haman the son of Hammedatha the 
Agagite, which he wrote to destroy the 
Jews that are in all the king's provinces; 

ר   ז ְסתֵּ ֹרש ְלאֶׁ ְך ֲאַחְשוֵּ לֶׁ ר ַהמֶׁ ַוּיֹאמֶׁ
ַכי ַהְּיהּוִדי: ְרדֳּ ה, ּוְלמָּ ה   ַהַמְלכָּ ִהנֵׁ

ית ר, ְוֹאתֹו ָתלּו -בֵׁ ְסתֵׁ ָהָמן ָנַתִתי ְלאֶּ
ץ-ַעל רַעל --ָהעֵׁ ָשַלח ָידֹו, -ֲאשֶּ

 ביהודיים )ַבְיהּוִדים(.

7 Then the king Ahasuerus said unto 
Esther the queen and to Mordecai the 
Jew: 'Behold, I have given Esther the 
house of Haman, and him they have 
hanged upon the gallows, because he 
laid his hand upon the Jews. 

ם ִכְתבּו ַעל  ח ַהְיהּוִדים ַכּטֹוב -ְוַאתֶּ
ם יכֶּ ינֵׁ ְך, ְבעֵׁ לֶּ ם ַהמֶּ , ְוִחְתמּו, ְבשֵׁ

ְך: לֶׁ ר-ִכי  ְבַטַבַעת ַהמֶׁ -ְכָתב ֲאשֶּ
ם ְך, ְוַנְחתֹום ְבַטַבַעת -ִנְכָתב ְבשֵׁ לֶּ ַהמֶּ

ְך לֶּ ין ְלָהִשיב.--ַהמֶּ  אֵׁ

8 Write ye also concerning the Jews, 
as it liketh you, in the king's name, 
and seal it with the king's ring; for the 
writing which is written in the king's 
name, and sealed with the king's ring, 
may no man reverse.' 
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Interesting parallel with the language of an incident earlier in Megilat Esther: 

Source 2: Megilat Esther: 2:21-23 

ם,   כא הֵּ ַכי ַבּיִָּמים הָּ ּוָמְרדֳּ
ב ְבַשַער ְך-יֹושֵׁ לֶּ ַצף ַהמֶּ ; קָּ

י ש ְשנֵּ רֶׁ תֶׁ ן וָּ י -ִבְגתָּ ִריסֵּ סָּ
י ַהַסף,  ְך, ִמֹשְמרֵּ לֶׁ ַוְיַבְקשּו ַהמֶׁ

ֹרש ְך ֲאַחְשוֵׁ לֶּ  .ִלְשֹלַח ָיד, ַבמֶּ

21 in those days, while Mordecai sat in 
the king's gate, two of the king's 
chamberlains, Bigthan and Teresh, of 
those that kept the door, were wroth, 
and sought to lay hands on the king 
Ahasuerus. 

ד   כב ַכי, ַוַּיגֵּ ְרדֳּ ר ְלמָּ בָּ ַדע ַהדָּ ַוִּיּוָּ
ר  ה; ַותֹאמֶׁ ר ַהַמְלכָּ ְסתֵּ ְלאֶׁ

ְסתֵּ  י.אֶׁ כָּ ְרדֳּ ם מָּ ְך, ְבשֵּ לֶׁ  ר ַלמֶׁ

22 And the thing became known to 
Mordecai, who told it unto Esther the 
queen; and Esther told the king thereof 
in Mordecai's name. 

א,   כג צֵּ ר ַוִּימָּ בָּ ַוְיֻבַקש ַהדָּ
ם ַעל יהֶׁ לּו ְשנֵּ ב, -ַוִּיתָּ תֵּ ץ; ַוִּיכָּ עֵּ

ר פֶׁ ִמים ְבסֵּ י ַהּיָּ י --ִדְברֵּ ִלְפנֵּ
ְך. לֶׁ  }ס{  ַהמֶׁ

23 And when inquisition was made of 
the matter, and it was found to be so, 
they were both hanged on a tree; and it 
was written in the book of the chronicles 
before the king. {S} 

Thought Questions:  
➢ What is the apparent reason for this story being mentioned 

at the beginning of Megilat Esther?  
➢ What role does it play in the plot of the Megilah?  
➢ What’s the significance of this language from a literary 

perspective?  
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Source 3: Esther Ch. 3   

ְך   א לֶׁ ה, ִגַדל ַהמֶׁ לֶׁ אֵּ ִרים הָּ ַאַחר ַהְדבָּ
ת רֹוש אֶׁ ן-ֲאַחְשוֵּ ן בֶׁ מָּ ִגי-הָּ ֲאגָּ א הָּ תָּ --ַהְמדָּ

ת ם, אֶׁ הּו; ַוּיָּשֶׁ ל-ַוְיַנְשאֵּ ַעל, כָּ -ִכְסאֹו, מֵּ
ר ִאתֹו. ִרים ֲאשֶׁ  ַהשָּ

1 After these things did king Ahasuerus 

promote Haman the son of Hammedatha 

the Agagite, and advanced him, and set his 

seat above all the princes that were with 
him. 

ר-ְוָכל  ב ְך ֲאשֶּ לֶּ י ַהמֶּ ְך-ַעְבדֵׁ לֶּ , ְבַשַער ַהמֶּ
ן מָּ ה-ִכי--ֹכְרִעים ּוִמְשַתֲחִוים ְלהָּ ן, ִצּוָּ לֹו -כֵּ

ַכי ְרדֳּ ְך; ּומָּ לֶׁ לֹא ִיְכַרע, ְולֹא --ַהמֶׁ
ה.ִיְשַתחֲ   וֶׁ

2 And all the king's servants, that were 

in the king's gate, bowed down, and 

prostrated themselves before Haman; for 

the king had so commanded concerning 

him. But Mordecai bowed not down, nor 

prostrated himself before him. 

י ַהמֶּ   ג רַויֹאְמרּו ַעְבדֵׁ ְך, ֲאשֶּ ְבַשַער -לֶּ
ְך לֶּ ָכי--ַהמֶּ ת   :ְלָמְרדֳּ ר, אֵּ ה עֹובֵּ ַמדּוַע ַאתָּ

ְך. לֶׁ  ִמְצַות ַהמֶׁ

3 Then the king's servants, that were in 

the king's gate, said unto Mordecai: 'Why 

transgresses thou the king's 

commandment?' 

ם(  ד ְמרָּ יו יֹום  ַוְיִהי, באמרם )ְכאָּ לָּ אֵּ
ן,  מָּ ם; ַוַּיִגידּו ְלהָּ יהֶׁ ַמע, ֲאלֵּ יֹום, ְולֹא שָּ וָּ

ַכי ְרדֳּ י מָּ ִהִגיד -ִכי--ִלְראֹות ֲהַיַעְמדּו ִדְברֵּ
ר ם, ֲאשֶׁ הֶׁ  הּוא ְיהּוִדי.-לָּ

4 Now it came to pass, when they spoke 

daily unto him, and he hearkened not unto 

them, that they told Haman, to see whether 

Mordecai's words would stand; for he had 

told them that he was a Jew. 

ן  ה מָּ ַע -ִכי--ַוַּיְרא הָּ ַכי, ֹכרֵּ ְרדֳּ ין מָּ אֵּ
ה. מָּ ן, חֵּ מָּ א הָּ לֵּ ה לֹו; ַוִּימָּ  ּוִמְשַתֲחוֶׁ

5 And when Haman saw that Mordecai 

bowed not down, nor prostrated himself 
before him, then was Haman full of wrath. 

ַכי ְלַבדֹו  ו יָניו, ִלְשֹלַח ָיד ְבָמְרדֳּ ז ְבעֵׁ -ַוִיבֶּ
ת-ִכי- ָכי-ִהִגידּו לֹו, אֶּ ש ַעם ָמְרדֳּ ; ַוְיַבקֵּ

ת ן, ְלַהְשִמיד אֶׁ מָּ ל-הָּ ר -כָּ ַהְּיהּוִדים ֲאשֶׁ
ל רֹוש-ְבכָּ י.--ַמְלכּות ֲאַחְשוֵּ כָּ ְרדֳּ  ַעם מָּ

6 But it seemed contemptible in his eyes 

to lay hands on Mordecai alone; for they 

had made known to him the people of 

Mordecai; wherefore Haman sought to 

destroy all the Jews that were throughout 

the whole kingdom of Ahasuerus, even the 
people of Mordecai. 
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R. Yonatan Grossman: The significance of hiding the entire plot in a single 

episode that takes place at the beginning is an emphasis on the inability on 

the part of the viewer or reader to fully comprehend the meaning of the 

events in the narrative. Only in retrospect is it possible to understand the 

significance of each individual event. This concept is closely bound up with 

the "hidden writing" style of the narrative as a whole. 

Source 4:  Esther Ch. 8 

רֹוש   א ְך ֲאַחְשוֵּ לֶׁ ַתן ַהמֶׁ ַבּיֹום ַההּוא, נָּ
ת ה, אֶׁ ר ַהַמְלכָּ ְסתֵּ ר -ְלאֶׁ ן, ֹצרֵּ מָּ ית הָּ בֵּ

י  א ִלְפנֵּ ַכי, בָּ ְרדֳּ היהודיים )ַהְּיהּוִדים(; ּומָּ
ְך לֶׁ ר, ַמה הּוא-ִכי--ַהמֶׁ ְסתֵּ ה אֶׁ ּה.-ִהִגידָּ  לָּ

1 On that day did the king Ahasuerus 
give the house of Haman the Jews' 
enemy unto Esther the queen. And 
Mordecai came before the king; for 
Esther had told what he was unto her. 

ת  ב ְך אֶּ לֶּ ֱעִביר -ַוָיַסר ַהמֶּ ר הֶּ ַטַבְעתֹו, ֲאשֶּ
ָכי ָהָמן, ַוִיְתָנּה, ְלָמְרדֳּ ְסתֵּ מֵׁ ם אֶׁ שֶׁ ר ; ַותָּ

ת ַכי, ַעל-אֶׁ ְרדֳּ ן.-מָּ מָּ ית הָּ  }ס{  בֵּ

2 And the king took off his ring, which 
he had taken from Haman, and gave it 
unto Mordecai. And Esther set 
Mordecai over the house of 
Haman. {S} 

ְך,   ג לֶׁ י ַהמֶׁ ר ִלְפנֵּ ר, ַוְתַדבֵּ ְסתֵּ ף אֶׁ ַותֹוסֶׁ
יו;  י ַרְגלָּ ןַוִתֹפל, ִלְפנֵּ ְבְך ַוִתְתַחנֶּ לֹו, -ַותֵׁ

ת ת ָרַעת ָהָמן ָהֲאָגִגי-ְלַהֲעִביר אֶּ , ְואֵּ
ַשב ַעל ר חָּ  ַהְּיהּוִדים.-ַמֲחַשְבתֹו, ֲאשֶׁ

3 And Esther spoke yet again before 
the king, and fell down at his feet, 
and besought him with tears to put 
away the mischief of Haman the 
Agagite, and his device that he had 
devised against the Jews. 

What is the purpose of mentioning  
the King in the pesukim quoted earlier (reprinted below)? 

ם ִכְתבּו ַעל  ח ם-ְוַאתֶּ יכֶּ ינֵׁ , ַהְיהּוִדים ַכּטֹוב ְבעֵׁ
ְך לֶּ ם ַהמֶּ ְך:ְבשֵׁ לֶׁ ְכָתב -ִכי  , ְוִחְתמּו, ְבַטַבַעת ַהמֶׁ

ר ם-ֲאשֶּ ְך, ְוַנְחתֹום ְבַטַבַעת -ִנְכָתב ְבשֵׁ לֶּ ַהמֶּ
ְך לֶּ ין ְלָהִשיב.--ַהמֶּ  אֵׁ

8 Write ye also concerning the Jews, as it liketh you, in 
the king's name, and seal it with the king's ring; for the 
writing which is written in the king's name, and sealed 
with the king's ring, may no man reverse.' 
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What’s the absurdity/irony of the situation? What’s with this ring?  

Source 5: D. Henchke, "Megillat Esther – Tachposet Sifrutit," Haddasa Hi 
Esther, pp. 93-106 ("The king himself, as a being of will and substance, is 

nothing; the power and greatness are for royal niceties, for the external 

symbols of royalty. The king himself is the first of his kingdom's servants"); Y. 

Weiss and Y. Grossman, Megillat Esther Meluveh be-Iyurim Meva'arim, Alon 

Shevut 5762, pp. 20-21.  In the Septuagint (version A), the king agrees to cancel 

the decree; this simplifies the plot, at the expense of the intentionally ironic 

design of this scene. 

Parallel idea in the banishing of Vashti at the beginning of the Megilah: 

 

ם ִכְתבּו ַעל  ח            -ְוַאתֶּ
ם  ם, ְבשֵׁ יכֶּ ינֵׁ ַהְיהּוִדים ַכּטֹוב ְבעֵׁ

ְך, ְוִחְתמּו, ְבַטַבַעת  לֶּ ַהמֶּ
ְך לֶּ ר-ִכי  :ַהמֶּ ִנְכָתב -ְכָתב ֲאשֶּ
ם ְך, ְוַנְחתֹום ְבַטַבַעת -ְבשֵׁ לֶּ ַהמֶּ

ְך לֶּ ין ְלָהִשיב--ַהמֶּ  .אֵׁ

8 Write ye also concerning the Jews, 
as it liketh you, in the king's name, 
and seal it with the king's ring; for 
the writing which is written in the 
king's name, and sealed with the 
king's ring, may no man reverse.' 
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Did this king not learn anything?  

Source 6: Esther Ch. 3 

ב -ַעל-ִאם  ט תֵּ ְך טֹוב, ִיכָּ לֶׁ ַהמֶׁ
ִפים  ת ֲאלָּ רֶׁ ם; ַוֲעשֶׁ ְלַאְבדָּ

ְשקֹול ַעל-ִכַכר ף, אֶׁ סֶׁ י -כֶׁ ְידֵּ
ל ִביא, אֶׁ ה, ְלהָּ אכָּ י ַהְמלָּ -ֹעשֵּ

ְך. לֶׁ י ַהמֶׁ  ִגְנזֵּ

9 If it please the king, let it be written that they 
be destroyed; and I will pay ten thousand 
talents of silver into the hands of those that 
have the charge of the king's business, to bring 
it into the king's treasuries.' 

ת  י ְך אֶּ לֶּ ַטַבְעתֹו, -ַוָיַסר ַהמֶּ
ן ַעל ָידֹו; ַוִיְתָנּה, ְלָהָמן בֶּ -מֵׁ

ר --ַהְמָדָתא ָהֲאָגִגי ֹצרֵׁ
 ַהְיהּוִדים.

10 And the king took his ring from his 
hand, and gave it unto Haman the son of 
Hammedatha the Agagite, the Jews' enemy. 

ְך ְלָהָמן,   יא לֶּ ר ַהמֶּ ַויֹאמֶּ
ף ָנתּון ָלְך; ְוָהָעם,  סֶּ ַהכֶּ

יָך. ינֶּ  ַלֲעׂשֹות בֹו ַכּטֹוב ְבעֵׁ

11 And the king said unto Haman: 'The 
silver is given to thee, the people also, to do 
with them as it seemeth good to thee.' 

Rav Grossman: As is usually the case wherever we find repetition 
in a biblical narrative, there are also slight differences, which 
likewise hint at the author's veiled messages.  

 Haman's letters (3:12-4:3) 

- The king's scribes were called 

On the thirteenth day of the first month 

And it was written according to all that 

Haman commanded 

To the king's satraps, and to the governors of 

every province, and to the rulers of every 

people; 

Mordekhai's letters (8:9-17) 

- Then the king's scribes were called at that 

time, 

in the third month, which is the month of 

Sivan, on the twenty-third day, 

- And it was written according to all that 

Mordekhai commanded, to the Jews and to the 

satraps and the governors and the rulers of the 

provinces from India to Ethiopia, a hundred 

and twenty-seven provinces, each province 

according to its writing and each people in its 
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To every province according to its writing, 

and to every people in their language. 

- In the name of King Achashverosh it 

was written and sealed with the king's 

ring. 

And letters were sent by couriers to all of 

the king's provinces 

- To annihilate, to kill and to destroy all the 

Jews, both young and old, children and 

women, 

- On one day – the thirteenth day of the 

twelfth month, which is the month of Adar, 

and to take their spoil for plunder. 

- The copy of the writing, to be issued as law 

in every province, was publicized to all the 

peoples, to be ready for that day. 

- The couriers went out in a hurry at the 

king's command, and the decree was given in 

Shushan, the capital 

- And the king and Haman sat down to drink, 

but the city of Shushan was in consternation. 

- And Mordekhai knew all that had 

happened, and Mordekhai rent his garments 

and wore sackcloth and ashes, and he went 

out in the midst of the city and cried with a 

loud and bitter cry. And he came up until the 

language, and to the Jews, according to their 

writing and in their language. 

- And he wrote in the name of King 

Achashverosh, and sealed it with the king's 

ring, and he sent letters by couriers on 

horseback, riding on the swift horses used in 

the royal service, bred from stud mares, 

- By which the king allowed the Jews who were 

in every city to gather together and to defend 

their lives, to annihilate and to kill and to 

destroy the army of any people or province that 

might assault them, with their children and 

women, and to plunder their spoils, on one 

day in all of the provinces of King 

Achashverosh – on the thirteenth day of the 

twelfth month, which is the month of Adar. 

- The copy of the writing to be given as law in 

each province was publicized to all the peoples, 

that the Jews might be ready for that day, to 

avenge themselves on their enemies. 

- The couriers who rode on horseback, riding 

the swift horses used in the royal service, went 

out in a hurry and hastened by the king's 

command, and the decree was given in 

Shushan, the capital. 

- And Mordekhai went out from before the king 

dressed in royal robes of blue and white, which 

a great golden crown and a wrap of fine linen 
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king's gate, for no-one may enter the king's 

gate wearing sackcloth. 

- And in every province, wherever the king's 

word and his decree came, there was great 

mourning among the Jews, and fasting, and 

weeping and wailing; many lay in sackcloth 

and ashes. 

 

and purple, and the city of Shushan rejoiced and 

was glad. 

- The Jews had light and gladness and joy and 

honor. And in every province and in every city, 

wherever the king's word and his decree came, 

the Jews had gladness and joy, a feast and a 

holiday, and many of the people of the land 

became Jews, for the fear of the Jews fell 

upon them. 

  

 

 

 ונהפוך הוא

1. Initial response to the edict to annihilate the Jews vs. response of the Jews 

to the new edict.  

2. Mordechai’s ‘change of clothes’  

Broadening and Highlighting of Mordechai’s letters 

Air of festivity/emphasis of good over evil 

How is this achieved? 

1) The dimension of space –  

Emphasis on 127 provinces; parallel to the introduction to the Megilah 

regarding Achashverosh’s kingdom; “all the provinces of Achashverosh”- all-

embracing nature of the salvation At the conclusion of this episode, too – in 
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the description of the Jews' reaction – the text enlarges the location of the 

celebrants. While in response to Haman's decrees we read, "In every province, 

wherever the king's word and his decree came, there was great mourning 

among the Jews," while in response to Mordekhai's letters, "In every 

province and in every city, wherever the king's word and his decree came, the 

Jews had gladness and joy…." There is great rejoicing not only in the provinces, 

but "in every city"!  

2) The dimension of time  

Speed of the letters:  Haman's letters are described as being sent with couriers 

who depart in a hurry ("the couriers went out in a hurry at the king's 

command"), but when the text describes their dissemination of Mordekhai's 

letters, it adds another special verb: "The couriers… went out in a hurry and 

hastened by the king's command." It is as though the couriers themselves are 

more eager to publicize Mordekhai's letters than they were to publish those 

of Haman. To emphasize their haste, the text goes on to add into its 

description the fine horses upon which they rode (an element missing from 

the description of the dispatch of Haman's letters): "By couriers on horseback, 

riding on the swift horses used in the royal service, bred from stud mares… The 

couriers who rode on horseback, riding the swift horses used in the royal 

service…." 

3) The Date of the Letters   

Concerning Haman, we read: "The king's scribes were called on the thirteenth 

day of the first month," while with regard to Mordekhai the text elaborates as 

follows: "The king's scribes were called at that time, in the third month, which 

is the month of Sivan, on the twenty-third day." The narrator emphasizes the 

timing of the dispatch of Mordekhai's letters with these two slight changes: 

the insertion of the expression, "at that time," which adds nothing to our 

understanding of the plot itself, and the clarification that the third month is 

"the month of Sivan." In this context it should be noted that it would have been 

appropriate to dwell on the month when Haman's letters were dispatched, 
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too, since "the first month" (Nissan) has special significance in Jewish history 

(Shemot  12:1). However, the narrator chooses to highlight the date of 

Mordekhai's letters rather than that of Haman's letters, apparently with the 

intention of awarding them an extra ceremonious flourish. As to the date 

itself, it should be noted that in the transition from Nissan to Sivan the text 

seeks to lend the Jews' salvation a dimension of miraculous redemption and 

national building, since the reader associates these months with the nation's 

most primal process of consolidation: from the Exodus from Egypt (in Nissan) 

to the Revelation at Mount Sinai (in Sivan).   

4) On the human level: There is an interesting difference between the 

description of the writing (and dispatch) of Haman's letters vis-א-vis 

those of Mordekhai. The former are described in passive form: "In the 

name of King Achashverosh it was written and sealed (nikhtav ve-
nechtam) with the king's ring. And letters were sent (ve-nishlo'ach) by 

couriers…." The narrator moves to the active voice when describing the 

dispatch of the letters by Mordekhai: "In the name of King 

Achashverosh he wrote it and sealed it with the king's ring. And he 

sent letters by couriers on horseback…." In other words, in generating 

the first set of letters, Haman is depicted as observing what is going on: 

he commands the scribes, and it is they who write on his behalf. 

Mordekhai, in contrast, is presented as taking a more active role. It is as 

though he himself writes the letters; he himself seals them with the 

king's ring, and he himself dispatches them. It is a matter of supreme 

personal importance to him – like a groom who goes personally to the 

post office in order to send off the invitations to his wedding, rather than 

leaving this task in the hands of someone else… 

 

5) The Description of the Jews: Haman's letters are sent to "every province 

according to its writing, and each nation in its language." When 

Mordekhai sends his letters, an additional expression appears: "Every 

province according to its writing, and each nation in its language, and to 

the Jews, according to their writing and in their language…..this addition 

makes an important statement concerning the national identity of the 

https://www.sefaria.org/Exodus.12.1?lang=he-en
https://www.sefaria.org/Exodus.12.1?lang=he-en
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Jews. A nation's language is one of the primary factors on which its 

special identity and culture are built…Language characterizes culture, 

and a nation that speaks its own language, rather than the languages of 

other nations, thereby testifies to its independence…..the Jews in 

Achashverosh's kingdom had resumed speaking Hebrew. Mordekhai 

sent special letters written in Hebrew – and this identity is awarded its 

place and recognition by the Persian kingdom. Since at the beginning of 

the narrative the Jews were mired in the depravity of a Persian banquet, 

with no signs of their unique identity, this development should be 

viewed as part of the process that the Jews undergo over the course of 

the story: a return to their unique national identity.  

  

ל  ז ל-ּוְבכָּ ה ּוְבכָּ ה ּוְמִדינָּ ִעיר -ְמִדינָּ
ר ְדַבר ִעיר, ְמקֹום ֲאשֶׁ ְך -וָּ לֶׁ ַהמֶׁ

שֹון  ה ְושָּ תֹו ַמִגיַע, ִשְמחָּ ְודָּ
ה ְויֹום טֹוב;  ַלְּיהּוִדים, ִמְשתֶׁ

ץ, ִמְתַיֲהִדים רֶׁ אָּ י הָּ ַעמֵּ --ְוַרִבים מֵּ
ַפל ַפַחד-ִכי ם.-נָּ יהֶׁ  ַהְּיהּוִדים, ֲעלֵּ

17 And in every province, and in every city, 
whithersoever the king's commandment and 
his decree came, the Jews had gladness and joy, 
a feast and a good day. And many from among 
the peoples of the land became Jews; for the 
fear of the Jews was fallen upon them. 

 

            In light of this we may cautiously point to a further discrepancy between 

Haman's letters and those of Mordekhai. Following Mordekhai's dispatch, the 

text describes a mass movement of conversion, motivated by fear of what the 

Jews might do: "Many of the people of the land became Jews, for fear of the 

Jews had fallen upon them." In vain will the reader seek a parallel for this 

phenomenon among the Jews following Haman's decree. Although one might 

have expected that, in light of the decree, many Jews would have converted 

out of fear for their lives, no such thing happens (or, at least, no such 

phenomenon is described). The absence of any counterbalance to the 

movement of conversion to Judaism demands some explanation. Apparently, 

despite Haman's decree, the Jews did not forsake their national identity, 

preferring to die as Jews. Their reaction to the decree of annihilation was not 
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to shed their national identity, but rather to turn inward: "Fasting and weeping 

and mourning." In other words, not only did they not abandon their faith, but 

actually – by maintaining it at this time – returned to a hidden part of 

themselves, and presented themselves as Jews. Hence, the king's 

proclamations must now be sent to them in their own language, in Hebrew. 

 

Nechemia likewise presents the mixture of the Hebrew language amongst the other 

local languages as an indication of a mixture of culture: "In those days I also saw Jews 

who had married women of Ashdod, of Amon, and of Moav. And their children spoke 

half in the language of Ashdod, and could not speak in the language of Yehuda, but 

rather in the language of other nations" (Nechemia 13:23-24). These ideas were 

discussed intensively prior to the revival of the Hebrew language at the end of the 

19th century. 

  

 

 


